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Ink, Oil and Mirror Gazing Ceremonies in Modem Egypt.— By 
William H. Worrell, Professor in the Kennedy School of 
Missions, Hartford, Conn. 

The practice of gazing at smooth surfaces or into clear depths 
to produce visions is one of the most ancient and universal 
which folk-lore has brought to light. It appears to explain a 
great variety of practices, and to bring them from the cabinet 
of merely curious superstitions back to the more rational ground 
of demonstrable though little understood psychic phenomena. 
The sober monographs of Andrew Lang in the new Encyclopedia 
Britannica (vii, 566) and the Hastings' Encyclopedia of Reli- 
gion and Ethics (iv, 351), his volume on The Making of Religion, 
and his preface to Thomas' Crystal Gazing — perhaps the most 
important single volume on the subject — with Miss Goodrich- 
Freer's historical sketch in the Proceedings of the Society for 
Psychic Research (v, 486f ) , can be read with profit by any one 
contemplating the study of magical texts. 

From these sources it appears that a certain number of per- 
sons — Andrew Lang found many, though the present writer 
has searched in vain — are able, by gazing at a ball of glass, a 
polished stone, a glass vessel filled with water, a pool of ink, 
the surface of standing water out of doors or in a vessel, the 
large opening of a funnel, a dark picture hanging in the shadow, 
the palm of the hand, the shining surface of animal viscera, 
and what not, to perceive visions in the object, 1 or to enter 
seemingly through it into the vision beyond. 2 



1 The sense of penetration seems to be essential. The experiences of the 
present writer lead him to believe that the element of failure in his own 
case lies in the inability to create or to maintain the illusion of gazing 
into a real depth, or through a real vista. The cases cited by Thomas, in 
which a funnel was used, are instructive in this particular. That the 
actual shadows on the crystal do play some part, at least at times, in the 
formation of the picture is shown by the instance cited by Andrew Lang 
in Thomas' Crystal Gazing (xiv), in which the drawing of a curtain pro- 
duced a change in the vision seen. The large window in the latter dis- 
appeared. The Egyptian magician employed by the present writer once 
refused to scry upon a cloudy day, and attributed his failure on a later 
occasion to the gradual overcasting of the sky. 

2 Such an instance is cited by Andrew Lang in Making of Religion. Pro- 
fessor Duncan B. Macdonald has kindly called my attention to a similar 
instance in Seybold's Gescliichte von Sid una Schumtd (89 of Arabic text). 
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This art of "scrying," as cultivated in Muslim lands has 
received frequent incidental treatment. Doutte in his Magie 
et Religion dans VAfrique du Nord gives specimens and bibliog- 
raphy. For Mesopotamia we have Thompson's report in the 
Proceedings of the Society of Biblical Archeology (1906, 84-5). 
Egypt is well known in this connection through the controversy 
started by Lane 's account in chapter twelve of the Manners and 
Customs of the Modern Egyptians. He at first believed in the 
reality of what he had seen, later recanted, and finally, as appears 
from the note of another to his edition of the Thousand and One 
Nights (i, 60), returned to his original view. The literature 
of discussion regarding the cases of Lane and of Lord Nugent, 
Lord Lindsay, Kinglake, Miss Martineau, Laborde, North, 
Butler, and Wolff, may be found in the work of Thomas cited. 
Macdonald, Religious Attitude and Life of Islam (95-97, 126) — 
a book conspicuous for its method of applying the results of 
recent investigations of the sort represented by the English 
Society for Psychic Research — gives a fresh translation of the 
classic passus in the Prolegomena of Ibn Haldun? which one 
may find in French in the works of Andrew Lang and Thomas 
referred to. It represents virtually the modern view on the 
subject. It is superfluous to repeat what has been said in these 
easily accessible sources, and I omit also the references which 
they contain to scattered articles and other literature. But I 
believe that the seven texts which are collected and here presented 
in translation are sufficiently important to justify their publica- 
tion, together with the excursions and discussions which they 
occasion. 

The practice described by Lane was, and is still, called in 
Egypt darb al mandal, "drawing the circle." The term would 
seem to be a general one for magical ceremonies, in which the 
performer begins by drawing a circle on the ground, within 
which he sits while invoking the demons. Even in this sense it 
does not seem to be old. Wellhausen in his Reste arabischen 
Heidentums (160) mentions such a circle on the authority of 
Doughty (2, 103), explaining mandal as a Persian word, and 
remarking that the word and the practice are unknown to 
Arabian antiquity. It is not found in the old lexical works. 
The MuMt al Muhit (257) gives the definition used above, and 

* The Arabic text may be found in Notices et Extraits des Manuscrits 
de la Bibliotheque Imperiale (xix, 221; Beyrut edition of the Muqaddama 
of Ion galdtin, p. 105; Bulaq edition, 1320 A. H., p. 101). 
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adds the curious alternative form mandab. The latter suggests 
at once Abyssinian origin, in favor of which there is some pre- 
sumption. Nadaba, "to compel," might furnish an instrumental 
nominal form mandab, meaning "a device for compelling" 
spirits. But the word does not occur in any of the Abyssinian 
magical texts which the present writer has seen. 4 There is 
much more in favor of India as the immediate source of the 
Arab ceremony. Mandal, in Sanskrit and some of its relatives, 
"circle," "disc," might refer to the drawing of the black 
round spot in the hand. But I doubt it, since the word is not 
in India applied to the ceremony, I believe; and its reference 
is quite clearly to the magic circle of whatever application. The 
ceremony is now found in India in nearly the form described 
by Lane, even to the use of the buduh magic square (Thomas, 
51, 128), and the appearance of the sweeper, king and army. 
The Fihrist (of 378 A. H., p. 309) states that the Hindus were 
accustomed, as we also know, to perform marvels, especially of 
the sort called in Arabic at tawahhum, or tricks of imagination 
and suggestion, and that some of their books on the subject had 
been put into Arabic. These statements, while including prob- 
ably the mandal, are to be taken as referring mostly to other 
feats of a well known type. See also p. 312, 1. 25. The first 
indisputable mention of the mandal by that name, in any Arabic 
author, is, I believe, to be found in Ibn Haldun (c. 808 A. H.), 
Prolegomena, chapter 54 ("Notices et Extraits de la Biblio- 
theque Imperiale," xvii, 177, 1. 14; translated in xx, 205; 
Beyrut text of 1879, 278; Bulaq text of 1320 A. H., 313). The 
Fihrist (309) knows similar practices, but not specifically the 
mandal or its name. It gives (311, 1. 12) one realistic descrip- 
tion of seeing "in sleep" a "queen" and her "army," and 
of making speech issue from under a cup. The commentators 
to the Qur'dn (15, 15) also have heard of such practices. 

The Egyptians believe that the mandal is accomplished by 
the aid of the jinn. A single figure usually appears, then a 
large company, and finally their chief (ra'is, malik, sultan), of 
whom the questions are asked, or a further vision sought. As 
we shall see below, there are many other types of mandal; and 
the forerunner, troops and sultan do not always figure in the 
directions for performing the feat; but they are nevertheless 



4 Zeitschrift fur Assyriologie (1909, xxiii, 149f.; 1910, xxiv, 59f.; 1914, 
xxix, 85f.), Studlen zum abessinischen Zauberwesen, by Worrell; to be 
referred to as Zl, Z2, Z3. 
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often mentioned. Apropos of the forerunner: The finding- 
crystal of Niirnberg described (after Sprenger) by Thomas 
always revealed at first a man plodding through the streets of 
the city in search of the lost article or of the thief. Such are 
the beings called muluk in Spitta's Contes arabes modernes 
(102), a word which the editor wrongly amends to mala' ike 
angels, in spite of its frequent occurrence. Such are the 
"princes of oil" and "princes of eggs" in the Jewish texts 
hereafter to be described, and such also the ra'is of the present 
writer's seance. Almost any Arabic book of magic mentions 
many times over the muluk ar ruhaniya (or 'ulwiya) and the 
a' wan as sufliya, the spiritual (or supernal) kings and the 
infernal helpers, or the same in other terms (Tadkira of Al 
Antaki, Cairo, 1324 A. H., p. 83, 1. 31). For Abyssinia see Zl, 
181, Z2, 78, Z3, index. Cf. the Fihrist (309 1. 5 ab. inf.). 

The obscure passage in Sanhedrin (101a) mentioned by Blau 
in his Altjiidisches Zauberwesen (11) undoubtedly refers to 
scrying in oil — held in a vessel or in the hand — and scrying 
with eggs, probably broken into a cup. The passage has been 
discussed in a very valuable recent treatise of Daiches, entitled 
Babylonian Oil Magic in the Talmud and in Later Jewish Litera- 
ture (London, 1913 ). 5 Unfortunately the writer has never 
heard of the modern English experiments in which just such 
"princes" as he described so largely figure, nor of the m'dnddl. 
The passage in Sanhedrin reads [Daiches] : 

One is allowed to ask the princes of oil and the princes of eggs, only 
(one does not ask because?) they lie. One whispers a charm over oil 
in the vessel and one does not whisper over oil in the hand; therefore 
ono anoints (oneself) with the oil in the hand and one does not anoint 
(oneself) with the oil in the vessel. 

Later editors, according to Daiches, not understanding HtJ^ 
"princes," have amended it to Ht^ "demons"; but Basi (11th 
century) comments properly that " princes of oil' ' are "princes 
of the thumb" — meaning the thumb nail. On Ezekiel xxi, 26 
Daiches quotes Qimhi (12-13 centuries) : 

And all this is the work of divination, and the explanation of 'p'p is 
as that of 7p Sp D'JS tih Rim (Qoheleth x, 10a; 'and he do not sharpen 
the edge'), and that is that they sharpen and polish the surface of the 
iron of the arrow until it is very bright and the diviners look into it just 

5 1 am indebted to Professor Maedonald for calling my attention to 
this work. 
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as they look in the thumb of the hand into the nail because of the bright- 
ness of the nail, so they look in the sword, and so also in the mirror and 
so they look in the liver because it has brightness. 

It is interesting to note that the King James' Version has 
quite correctly translated "he made his arrows bright," while 
the Eevised Version, Luther, Siegfried-Kautzsch, Nowack 
(Archdologie) , Kennedy, Davidson and Whitehouse {Hastings 
Dictionary of the Bible) have all gone astray with the Septuagint 
in rendering "to wave." 

The practices described in the texts of Hunger, Becherwahr- 
sagung bei den Babyloniern (Leipzig, 1903), seem to belong 
entirely to the systematized divination which we shall agree 
with Ibn Haldun in declaring secondary and without the psychic 
basis of real scrying. There are these two stages in geomancy 
and card laying also. But in the texts of Zimmern (Beitrage 
zur Kenntnis der babylonischen Religion, 110b, 1. 3 ; 216, 1. 44 ; 
218, 1. 2) occur, according to Daiches, phrases which point to 
nail magic and oil magic. Bel supur ubdni annie, "the master 
of the nail of this finger" — not "der, von dem dieses Nagel 
zeichen herriihrt," as Zimmern translates — refers to the per- 
former of nail magic, not to "princes" seen in the nail. The 
latter are nowhere mentioned. Again Daiches sees in the phrase 
(Zimmern 196-197), "The inquiry I dedicate, in his right 
[hand] and in his left, be correctness," allusion to a medium. 
Similarly the words "When the omen and the oil are faultless 
the great gods come near and judge a judgment of justice and 
righteousness .... the diviner shall look upon oil and 
water"; but he fails to see in what manner the great gods 
"come near." There is not much in these texts that is found 
in Sanhedrin (101a), and nothing at all— except that all of it 
is scrying — peculiar to our present Arabic texts. The late 
Jewish texts given by Daiches are but slightly related to the 
Talmudic text referred to, and on the other hand very closely 
related to our Arabic texts. This latter fact is explained by 
the observation that the manuscripts in which they occur are 
all Spanish, Tunisian, Yemenite; otherwise Oriental, or Italian ; 
and that they all date from the sixteenth to the nineteenth 
centuries. But which way was the borrowing? The following 
are extracts. 

The princes of the thumb . . . Take a young lad . . . and pre- 
pare the nail of the right thumb until it becomes thin . . . and anoint 
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his nail and his forehead with pure olive oil, and the lad shall look well 
at his nail, and thou shalt whisper into his ear this spell ... I adjure 
you, princes of the nail . . . that you should bring the king Mimon in 
this nail, and the queen shall also come with him, and that his two servants 
shall come and that they shall bring there two lambs . . . and they shall 
slaughter them . . . and cook them . . . and that the queen shall come 
. . . and they shall put the table in the slaughter house . . . and tell 
them that they shall eat and drink, (and) they will tell thee all that 
thou desirest. 

The princes of the hand. Take a young lad or a young girl or a preg- 
nant woman and besmear his (or her) hand with black soot from under 
the sauce pan and then anoint the hand of the mentioned lad with olive 
oil . . . and then shall the lad look constantly into the hand, and he will 
tell him the name of his master if he sees anything . . . and if he will 
see the figure of a man dressed in black the lad shall tell him: "Go and 
put on white garments and return at once, ' ' and when he will return he 
shall tell him: "Go to thy kingdom and bring hither the king and all the 
sons (people) of his kingdom," and they will slaughter a lamb and they 
will eat and drink in the presence of the lad . . . " 

Take bdellium and write upon it with olive oil . . . and take a boy 
seven years old and anoint his hand from the top of the thumb to the 
end of the finger and put the bdellium into his hand in the anointed 
place . . . 

The magical texts of Abyssinia, which are not treatises like 
the texts under discussion but rather of the amulet type, con- 
tain certain references to scrying in oil and other liquids, in 
water in a pot and at the edge of the sea (lake or river?),, in 
the yolk ( ?) of an egg, or in bright objects (obelisk? ring of 
polished metal?) ; and they mention also the cross roads, and 
the tise of perfumes. Cf . Z2, p. 73, p. 91 : 

Defeat the magic which is murmured with salt and with oil, with a lemon 
and with a ring, with honey water and with beer, with civet and with 
perfume . . . Defeat what is murmured with an obelisk and with the 
. . . (quab: yolk?) of an egg, and with (at) the cross roads ... in 
a new pot and at the shore of the sea . . . in curdled milk and with 
linseed . . . fat without water. 

The small collection of translated Arabic texts which follow 
should be of interest to a wide circle of folk-lorists. The omis- 
sion of the Arabic originals of such repetitious matter will, I 
hope, be pardoned readily by the arabists, and by non-arabists 
for whom also this article is intended. They are preceded by a 
short account of a seance witnessed by the present writer. The 
appearance of penny leaflets on the streets of Cairo, designed 
to make every man his own magician, is only one of the symp- 
toms of the present extraordinary activity of the native press. 
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Of these six texts I find no mention elsewhere; although their 
reputed authors are all known to Arabic literature. Ibn Sina, 
like Muhyi d-Din, was capable of writing on "occult" sub- 
jects; and Hermes Trismegistos is of course, even more than 
the others, a convenient peg for any unclaimed writing of this 
kind. Cf. the Fihrist (312 and index). But the texts are all in 
slovenly Arabic with a decided coloring of Egyptian vernacular, 
and, at least in their present redaction, doubtless very recent. 
The following are the sources. 

(I) Eecord of the present writer's seance. 

(II) Ibn Sina: Si fa' al-Asqam fi 'Ilium al-Huruf wal- 

Arqdm, Cairo, 1328. 

(III) Hirmis as Sahir al-Failasiif ar Buhani al-Kabir: Kitab 

as-Sirr al-Qdti' , Cairo, 1330. 

(IV) Muhyi d-Din ibn al-'Arabi: Kitab al-Asrar al-Ildhiya 

fi Fawd'id at-Tibb wal-Abwdb ar-Buhdniya, Qom 
as §eh Salama. 

(V) Muhammad at-Tunisi al-Magrabi : Kitab Sirr al-Asrar, 

Cairo (?). 

(VI) Ahmad al-Jaza'iri ibn Hamdan: Al Faid ar-Babbdni, 

fi'Ilm ar -Buhani, Cairo. 

(VII) Muhammad ar-Buhawi: Kitab ad-Lu'lu' al-Manzum 

fi 'Ulum at Taldsim wan-Nujum, Cairo. 



(I) 
The seance took place in the attic of the school of the Seh 
as-Salih, Cairo, late in March, 1913. The performer was an 
inconspicuous man, poorly dressed in European coat and vest 
and oriental tarbus and gallabiya. He was secured by my 
obliging acquaintance Muhammad Farhat Salih, head master 
of the school. He appeared to believe thoroughly in his art. 
At the first appointment he refused to attempt the experiment 
on the ground that the sky was clouded over. At the second 
meeting he was reluctant to begin as the air was not clear; 
and when on this occasion he failed utterly he attributed this 
to the clouds which had gradually covered the sky. He was 
a Bifd'i. The boy employed was selected from the crowd in the 
street by the head master of the school. He was a Sudanese, 
about seven years old, intelligent and able to read. The usual 
features were present: The magician squatted with the boy in 
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front of him, shoeless, upon a mat. He wrote Qur'an verses 
upon a slip of paper and put it under the boy's cap, after 
holding it in the smoke of the substances which had been thrown 
on the charcoal fire in the brazier. The room became full of 
the fumes of resin and coriander. Qur'an verses — mostly from 
the Surat al-Jinn — were many times repeated. He knocked 
repeatedly on the ground. He repeated many names of Jinn 
ending in -a'il. After the seal had been drawn in the hand of 
the boy he held it palm downward over the smoke until the ink 
was dry. Then he poured fresh ink into the middle of it. The 
boy looked a long time. Smoke was fanned into his face. Ques- 
tions directed to the boy were interrupted by fanning and 
mumbling. They ran as follows: 

(M) " See the ocean ! Do you see a ship ? " 

(B) "Yes." 
After questions about the appearance of the ship : 

(B) "I see a man sitting upon a chair." 

(M) "Salute him." 

(B) "Saldm 'alekum!" 
after a pause: 

(B) "I see a white appearance." 7 

(M) "Say 'Bring coffee, king!' " 

(M) "Has he drunk?" 

(B) "Yes." 
Conversation follows between the boy and the captain of the 
ship (ra'is). s 

(B) "He does not want anything else." 
The boy was asked by the captain to read a paper (Arabic) 
which I had previously placed in my pocket. A man clad in 
an overcoat such as I was then wearing went away to find the 
answer. The result was a complete failure. The boy also 
described wrongly two persons thought of by myself. 

The seal written in the boy 's palm was thus : 9 

* A common magical practice. Cf. Z2, 74. 

7 A phenomenon said by Andrew Lang to occur in the early stages of 
the condition. It is the veil [hijab] that must first be removed. 

8 So called (and not "king" or "sultan") because the scene is on 
board a ship. 

8 The left side has the numerals 816, the top 357, the right 492, which 
are equivalent to the bottom, middle and top lines of the magic square 
called buduh. Cf. below, note 16. 
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Mandal. 

And that is that you take some ink and put it in the palm 
of a boy [or girl] who has not yet reached puberty [bulug], and 
that you fume it with some strong smelling male incense until 
that which is in the palm is dry. Then place on the surface 
of the palm some olive oil. Write the unveiling [kasf, not leaf, 
palm] and put it upon the forehead of the gazer [ndzir], male 
or female. And this is the unveiling : 

Allah! 
But we have removed from thee thy veil [Qur'dn Sura 
50, 21]. 

Allah! 

Q. 2. Lh. 6. 6110. '. '. '. h. 

Verily descend ! 
Then after that let the fumes escape, and say to the gazer: 
"Do you not see your face?" And he will say to you: "Yes." 
Read after that [appropriate verses from the Qur'dn] and cast 
the blessed spell ['azzim al-'azima al-mubdraka] ; and it consists 
of the following names : 

Saqmus, twice. Baskalah, twice, 'askar [soldiers], twice. 

Say : He is Allah, One, Allah is the Eternal [Sura 112, 1] . 

Verily it is from Sulaimdn [Sura 27, 30, to be repeated] 
as far as his saying: [That ye do not exalt yourselves 
above me, but come to me] as Muslims, [adding] in haste. 
Say it twenty-one times, and a black slave will appear to the 
gazer. And that is the sign of the response; and if there 
appear something other than this it is a deception. Eead the 
spell until [someone] appears in the shape of the slave whom 
we have mentioned. Say to the gazer: "Sweep." Say to 
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him: "Sprinkle [the ground]." And when he has sprinkled 
say to him: "Bring the white carpet." And when he has 
brought it say to him: "Bring the chair." And speak to him 
in this wise until the sultan [not bisdtdn] appears; and when 
he appears then ask him about what is in your mind. 

(Ill) 
Section on the knowledge of the manddl and of the summon- 
ing of the spiritual servants. 

If you wish that, then write the seal about to be mentioned 
in the palm of anyone you wish, and cast upon it this spell; 
and it is : 

In the name of Allah the Compassionate Rahman! 
In the name of Allah the Ingatherer! 
The Doer of what He wills ! 
By whose power the circling constellations turn, 
And by whose light the naming fires do burn ! 
The First before everything, 
The Last after everything, 
Clear above everything, 
Hidden below everything! 
There is no god except Him, 
To Him is the issue! 
In His hand the spirits He seizes, 
Forth He sends the breezes! 

I adjure you, ye benign [ruhdniya] spirits, kings sub- 
servient to the seven constellations: 
Answer, by Him who created you from the fire of His 

throne and made you obedient to His names, 
Having authority over what He wills, and as He wills, by 

His permission and His wish! 
I adjure you, servants of these names, that ye come and 
appear at this my seance [majlis] so that the gazer may 
see you with his eye and address you with his tongue ! 
al-Wahd! [speed] twice. 
al-'Ajal! [haste] twice. 
as-Sd'a! [at once] twice. 
Allah bless you! 
And place in the middle of the seal some ink and olive oil. 
You will see what you have been thinking about. But Allah 
knows best. And this is the blessed seal : 



Ink, Oil and Mirror Gazing. 



47 




[The circle in the center represents the ink-mirror. Begin- 
ning at the top we read: "His word is the truth and to Him 
is the kingdom (Sura 6, 73)." The second quadrilateral is 
composed of the names of the four angels Mikd'il, Asrdfil, 
'Izrd'il, Jabril.] 



(IV a ) 

Description of the miindal of the [spirit] Mahdiyd'il. 

If you wish that, then write this seal in the palm of a boy 
who has not yet reached maturity, whose constellation [najm] 
is airy [hawd'i]. 10 And write the seal and enchant with this 
spell : 

Tus! twice. Fayus! twice. Tansal! twice. Kamsal! twice. 

Answer, Mahdiyd'il, and give order for the appearance 

[taswir] of the Jdnn, that they may be present at my 

"This is explained in the third of our texts as follows. The qualities 
of the planets are: 

Saturn, cold and dry. Venus, cold and wet. Mars, hot and very dry. 
Sun, hot and dry. Moon, cold and wet. Mercury, mixed. 

Jupiter, hot and wet. 

The qualities of the constellations are: 

Fiery 
Earthy 
Airy 
Watery 
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manddl, and may remove the veil between themselves and 
him who gazes at them, so that he may see them with his 
eye and address them with his tongue, and may question 
them about what he wishes. 

And ye owe to me a thing that I need, and I owe to you 
the honors. 

Verily it is from Sulaimdn, and verily it is [headed with 
the words:] In the name of Allah, the Compassionate 
Rahman. [And it reads:] That ye do not exalt your- 
selves above me, but come to me as Muslims [Sura 27, 30] . 
And fume him with male incense and coriander. 




[The quadrilateral is composed of four meaningless magical 
names. In the center is written: "Descend, Mahdiyd'il!"] 



(IV b ) 
A manddl true and tried. 

Place .... [misprint] of good olive oil in a cup [finjdn] 
and write upon the forehead of a youth who has not yet reached 
maturity : 

Verily thou wert heedless of this, but we have removed 
from thee thy veil, and thy sight this day is sharp [Sura 
50, 21]." 
Then recite this spell while the perfume is being evolved, you 
being pure of body and raiment and the gazer being thus pure 
of body and raiment. And command him to gaze into the cup 
while you are reciting the spell. And you are to be in a place 
empty of [spiritual] inhabitants, and the perfume pungent. 
And this is the spell : 

11 Cf. traces of this in Z2, 85, n. 5, at that time by me wholly misunder- 
stood. 
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Taqul! Taqful! Taqful! Marqul! Marqul! Ah! Ah! 

Ah! Ah! 
Sartdlio! Baqr! Ahya! Ahya! 13 
Answer, ye benign kings, and appear in this my mandal, 

and pierce the veil between yourselves and him, that 

he may gaze upon you with his eye and address you 

with his tongue. 
By the truth of Ahya sar ahya adondi asbd'ut dl sadddi! 13 
And it is a mighty oath if ye knew it [Sura 56, 75] . 
al-'Ajal! twice. al-Wahd! twice. as-Sd'a! twice. 
And if he appears, seek of him what you wish. And as for his 
dismissal, 14 say : 

Get you hence in peace, light [of foot] and heavy [of foot], 
and strive [not with me but rather] with your helpers 
[mawdlikum, not amwdlkum] and one another! 

[That] is best for you if ye are wise [Sura 2, 180] . 

(V) 

Chapter of the departure of the [spiritual] inhabitants 

['ummdr] for the sake of the mandal and other [ceremonies]. 15 

Bead this [ceremony of] departure together with the 

[Surat al] Fdtiha and the Basmala [in the name of Allah the 

Compassionate Rahman] , and at the end [say] : 

I adjure thee, jinni, and [ye] inhabitants who are in this 
place, that ye depart, and go away from this place, ye 
and your brothers and your old ones and your young 
ones and your wives. And let there be no mischief 
[fasdd], neither in my [magical] practice, nor in my 
writing, nor in my reading, nor in my circles [dawd'ir]. 
By the king Tdras your judge ! [repeat] twice. 
And by Tanita! twice. 



"Hebrew: rrnx [1»K] rrnK "I am [that] I am." Gf. Zl, 171, and 
Goldziher in Zeitschrift fur Assyriologie (xxi, 244, on xx, 412). 

"Hebrew: "TO b« . H1K3V 'J1X . rrnK -!K?N HTIK "I am that I am, Lord 
of Hosts, Almighty God." 

"If anything more than politeness prompted the dismissal formula it 
must have been the experience that sudden waking of the subject was 
injurious. It is usual to count ten when waking a hypnotic. 

13 As explained in the seventh text, the local jinn must be sent away 
before the jinn of the mandal can appear and act, that the performer may 
suffer no harm. Ho doubt the magic circle was originally intended to 
afford this protection. 

4 JAOS 36. 
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Mazlaq! twice. Makar! twice. 

So that ye may be present, the kings and their helpers, and 
ye may help me in the execution of my wish, without 
harm and without mischief. 

And by Taras! twice. Haras! twice. Maris baris! twice. 

Bus! twice. Latmas! Batas! 

And by the Compassionate! ar-Bahmdn! al-Jalil! 

Lord of the great name ! 

The earth trembles at you[r presence], and the winds 
become weak at you[r presence], and the valleys vomit 
at you[r presence] ; but the mighty names of Allah 
encompass you, and the heavens rain fire above you, and 
evil. 

If ye delay from departing from this place, ye and your 
helpers, and your old ones and your young ones, and 
your wives, [I adjure you] that I may accomplish my 
wish, and ye may return in safety [afterwards] ! 

Depart in peace! Bah! 

By the power of His might ! And to Him is power ! 

al-Wahd'! twice. al-'Ajal! twice. as-Sd'a! 
Then read the Fatiha [opening sura] of the Book seven times. 
[The remainder is here given in synopsis only.] 
If you wish "to open the mandal" you are to write the 
"noble amulet," the well-known magic-square called Buduh, ie 
as follows: 
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in the right hand of the subject, after the departure of the 
spiritual inhabitants of the place; then write Sura 50, 21 on 
his forehead and upon a paper to be bound upon his forehead. 
This is followed by magical words and challenges of the sort 
already mentioned and by passages from the Qur'dn, including 
many of a general character. The jinn are summoned from 



18 See Macdonald's article, Buduh, in the new Encyclopedia of Isldm and 
Lane's Modern Egyptians, chapter xii. 
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the four cardinal points and from the regions of cold and heat, 
with their wives and families and companions of all ages. The 
scrying is done in a cup of oil, on the surface of which is a 
little ink. The scryer is to gaze continuously "until he says 
to you: 'A phantom [haydl] has appeared in the cup.' " The 
image is saluted. The scryer is directed to command the 
phantom to sweep, sprinkle the ground, place a chair, bring 
sheep and slaughter them, and bring food. If such appear as 
have been thought of [soldiers], then their sultan is to be 
called. When he has come you bid him sit, and eat, and drink 
[water], and drink coffee and smoke. Then you are to ask 
your questions, and you will get a reply, whether in regard to 
a thief, or one imprisoned, or one bewitched, or luck, or what 
is distant. After your wish has been obtained, and not before, 
you are to read the formula of departure, taking care not to 
be heedless, 15 thus : 

Depart ! Peace upon you ! Bless you ! By Bah .... 
I have accomplished my desire, so begone in peace ! 
Amen! 

(VI) 

Chapter of the spiritual [nafst] mandal. 

Without privacy [halwa] take a new mirror and write upon 
its surface the seal of the unveiling. And that is [to be on a] 
Monday, and you [are to be] pure of raiment and body. And 
you perform [tataraiyid] on that day without fasting. But 
if it is with fasting it is all the better. And you vaporize the 
perfume — and it is coriander and incense — and strengthen your 
spirit and your mind, and you gaze [at the inscribed surface 
of the mirror, and after a little you will perceive that] a large 
hole has opened in the mirror. You will see an individual, 
moving about in accordance with [yastah 'ala] your spell. And 
cause him to hear the spell three times. And he will say to 
you: "as-Salam'alek!" And say to him: "Wa'alek as-saldm! 
wa minak as-salam! Wa fik as-salam!" Then say to him: 
"Take upon yourself my service and the execution of my desire, 
and what I command you to do. Bring me the kings." The 
servants [hudddm] will come to you. Then ask them about 
what you wish. And this is the spell. You say : 
I adjure you by obedience, obedience ! [tai' ] . 
Fasuk. Qdt! Qatuf! Wadud! Sakiir! Gafur! [loving, 
grateful, forgiving]. 
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Baruh! 'Aqdfal! Hidus! Hamdus! three times. 

Descend tribes of the benign spirits. 

Descend Ahmar! [red]. 17 

Descend Samhur! 

Descend and remove the veil between me and you, so that 

I may see you with my eye and address you with my 

tongue, concerning what I desire from you! 
Verily thou wert heedless of this [but we have removed 

from thee thy veil .... Read from this, Sura 50, 

21] as far as [the word] sharp. 
al-Waha'! al-'Ajal! as-Sd'a! 

(VII) 

This text of 105 lines, badly printed from broken type and 
almost illegible, contains little that is of interest in the natural 
substratum of scrying, but elaborates the demonology and other 
details in the manner of one who has merely learned from 
others, and not experienced in person. It belongs with Hunger's 
Babylonian texts. A synopsis will suffice : 

The writer states that most adepts do not know that the 
companions [of the sultan] have a king, and the spiritual 
inhabitants of the place of performance, a king and a governor. 
It is of first importance to know about these, their names, 
appearance and powers; and you must not neglect to drive 
away the spiritual inhabitants before attempting to perform 
this or any other ceremony. Most people fail by reason of this. 
One must know the inatispicious times, and be pure and pious 
when one is to function. For instance, one should not talk with 
a fair woman or eat much, especially of strong-smelling food, 
but vegetables only should be eaten. As to the kings and their 
names and qualities : Taqtaqus, Maharqus, Talus, and Taras are 
brothers. 18 The first two preside over the unveiling and reveal- 
ing of the mandals, through their power over the earthly, 
supernal and airy kings of the jinn and jann. The third has 
permanent authority over the mandal, not affected by times 

" Cf . Lane, op. cit. 

18 Taras (Tars) is mentioned several times in the seventh, and twice 
in the fifth text. Both Tars and al-Alimar are found in Lane's Modern 
Egyptians, eh. xii. In such names the endings -ui and -as often appear, 
as in the Abyssinian texts, where however those in -6s and -is greatly pre- 
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and seasons. The fourth is governor of the spiritual inhabitants. 
Besides these is Dibaj ibn 'Amr, governor of the companions. 
Another well-known spirit is Abu Sardmit, the "Father of 
Rags" or "Father of Strumpets." The first of these may be 
recognized by clothing which is ' ' dark blue of a reddish shade, ' ' 
the second by the fact that his clothing is entirely white, the 
fourth by his garment, white, having a tail bordered with 
tassels, 19 the fifth by his white clothes, thin like those of 
strumpets. One can make them appear by calling them by 
name and commanding them. One should always deal directly 
with the chiefs. We are told little of the ceremonies to be 
employed. The usual, and some unusual, passages from the 
Qur'an are cited. As subject one may employ a perfect woman 
of any age, or a man. In the right hand of the latter or the 
left hand of the former you are to place a "hindiya" (plane 
or concave polished steel mirror), or a glass mirror, if you can 
find one. 

1D In another place he is said to have appeared in a black garment with 
three spots between the shoulders. 



